




IS THE LAW OUR SCHOOLMASTER 
TO BRING US UNTO CHRIST? 

An Exegetical Study of Galatians 3:23-25 

I. The Introduction And Historical Study. 

This l i t t le  paragraph of Paul's letter t o  the Gala- 
tians presents a rather well-known crux intermeturn 
involving the important question of the purpose of the 
Law. Actually, the problem is not a simple one,  but 
a three-fold problem, involving three separate ,  but 
related questions : - 

1) the sense  of € 1 ~  , which is used twice,  in 
verses 23 and 24; especial ly  the phrase 
E is ~p LOT& , in verse 24. Is this 
phrase to be interpreted temporally or 
s pacially ? 

2) the sense  of y 6 y o v ~ v ,  which is used in 
verse 24. Is this to be given a p a s t  or Pre- 
sen t  s e n s e ?  

3) the proper English rendering for the noun 
n u 1 6 a y o y  6 $ ,  which is used in verse 
24. To Paul and his assoc ia tes  did this 
word refer to a person who was essent ial ly  
a teacher (schoolmaster) , or merely a 
quardian ? 

Down through the years scholarly opinion has been 
divided on a l l  these  points; and the division has not 
fallen along strictly conservative/liberal or denomina- 
tional l ines ,  Here is a c a s e  where good conservative 
exegetes have taken opposite views. The problem 
comes into focus in verse 24, which reads a s  follows 

in the Nestle text:- Gore b V ~ ~ O C  na~tjaywybc 
hUGv yiyovev ~ t c  X ~ L U T ~ V ,  ~ v u  ku x i a ~ ~ o s  
6 L nu b o 8 3 ~ ~ v .  



The view which is probably held by the majority of 
Lutherans in America is undoubtedly based on a two- 
fold foundation: - 

1) certain statements mad,e by Martin Luther him- 
self in  h i s  lec tures  on Galat ians;  and per- 
haps even more important 

2) the  interpretation given to  th is  sec t ion  by the 
translators of the King James version in  
1611. 

This "tradit ional" Lutheran view may be s ta ted  
very simply a s  follows*- that  the Law is a teacher ,  
or schoolmaster ,  whose chief purpose i s  t o  show us  
our s i n s  and thus bring us  to  Christ .  This is exact ly  
what  the well-known King James translat ion s a y s ,  i f  
one t akes  the words in  their  p la in ,  ordinary s e n s e :  - 
"Wherefore the Law was  our schoolmaster  t o  bring us 
unto Christ  , that  we might b e  justified by fai th.  " I t  
is no surpr ise ,  therefore,  to find th is  verse  quoted 
a s  a proof-text for Question 104 of our Norwegian 
Synod edit ion of Luther's Small Catechism,  which 
t reats  of the purpose of the Law. Judging from i t s  
position among the various Bible passages  quoted 
there ,  this  particular text  is evidently quoted t o  show 
that  the Law "teaches  men to  know their  s i n s ,  to  be 
sorry for them, and anxiously t o  s eek  del iverance.  " 

The Gausewitz ca tech ism,  used in  the Wisconsin  
Synod, a l s o  quotes th i s  'passage a s  a proof-text in 
the same connect ion,  namely, with regard to  the  so-  
cal led " s e c o n d ' h s e  of the Law; but the Missour i  
Synod's  Concordia catechism does  not quote th i s  
verse  a t  th is  point ,  a n  omission which i s  probably 
purposeful and not accidenta l .  

A preliminary s tudy of the  Greek text  makes it 
c lea r  that  the words " to  bring u s "  are not t o  be  

found in  the original ,  but are  a n  interpretive interpo- 
la t ion,  or paraphrase,  inserted by the King James 
translators.  I t  wil l  be  noted that  in  many edi t ions  of 
the Authorized Version these  words a re  not  printed in  
i t a l i c s ,  s o  as t o  a ler t  the  English reader that  these  
words are a n  interpolation; and a l s o  that  th i s  is not 
the c a s e  of a variant  reading,  for there is not a 
s ingle  manuscript t o  support th i s  addition. I t  is the 
purpose of th is  paper t o  determine whether the in- 
sert ion of these  words is exeget ical ly  justified or 
not; o r ,  t o  put the matter more s imply,  whether t he se  
interpolated words give the proper s e n s e  t o  the 
passage .  

We might begin our s tudy by making a brief sur-  
vey of some of the views held by scholars  and 
exegetes  in  the pas t  regarding th is  passage .  It  
should be  pointed ou t ,  however, that  th is  is only a 
random sampling,  and is not intended to  be  a com- 
plete study.  Neither c an  w e ,  nor should we ,  expect  
t o  find our answer  by such  a s tudy  of pas t  exeget ical  
opinion. The purpose is rather t o  point up the 
problems by  showing c lear ly  how divided a re  the 
views of those  who are  considered good exegetes  on 
th i s  point. 

A s  s ta ted above (page 1) , Luther's views are  s e t  
forth in  h i s  lec tures  on Galat ians .  l Unfortunately, 
h i s  treatment of verse  24 is very brief and cursory. 
He takes  na,t6ayoy6s t o  mean a disc ipl inar ian,  or 
schoolmaster  -- Zuchtmeister: and thus indicates  
tha t  th is  metaphor sets forth the  true purpose and 
function of the Law -- namely,  to show us our s i n s  
and lead  us  t o  Christ .  

A question a r i s e s  , however,  a s  t o  what Luther 
meant by the phrase " t o  lead u s t V o  Christ .  Does 
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he thereby a s s ign  to  the Law a n  educa t ive ,  pedago- 
g i ca l ,  function? The words ,  indeed,  seem to  imply 
t h i s ,  and have commonly been understood in th is  
s ense ;  and ye t  i t  is fairly c l ea r  that  th is  was  not 
Luther's intention. In th is  c a s e  we  must interpret 
Luther's phrase i,n the l ight  of h i s  d i scuss ion  of the 
preceding v e r s e s ,  21-22, where he ha s  made i t  
abundantly c l ea r  that  the Law c a n  only condemn and 
kill;  and that  the Law must not be confused in any 
way with the  Gospe l ,  a s  the papis ts  and fanat ics  do.  
At th is  point Luther points t o  the f ac t  the  Law was  
of a temporary nature for the J ews ,  and that  th i s  
temporary nature of the Law a l s o  ha s  a n  application 
in the life of every person who is brought to  fai th.  

@* The Law merely shows us our s i n s ,  and in  s o  doing 
repares the sinner t o  receive the Gospel.  Thus, 

when Luther s a y s  la ter  (verse 24) that  the Law 
" leads  -- us to Chr i s t ,  " his  words must be interpreted 
in  th is  s e n s e ,  that  the  Law prepares the s inner ' s  
heart  t o  receive the Gospel;  and this  need not be 
understood in  any educative s e n s e .  

I t  would s eem,  however, that  the  translators of 
the Geneva Bible (1560) and the King James version 
(1 6 11) a l l  interpreted Luther's words regarding the 
Law in  a n  educative sense .$  At l e a s t  the interpretive 
phrase ,  " to  bring u s ,  " found in  both these  versions 
in  verse  24,  seems  c lear ly  t o  res t  on Luther's com- 
ments ,  that  the Law " leads  us  'l to  Christ .  But 
along with th is  , the choice  of the word "schoolmas - 
t e r "  certainly a s  s igns  a c l ea r  educat ive ,  pedagogi- 
c a l  function to  the Law, which Luther never held.  

I t  should be noted in  th is  respec t  that  Luther did 
not inser t  any such  interpolation in  h i s  German 
translat ion.  Luther's t ranslat ion is extremely l i tera l  
and non-interpretive a t  th is  point ,  reading a s  fol- 

lows:- "Also i s t  d a s  Gese tz  unser Zuchtmeister 
auf Chris turn. . . " Al l  in  a l l ,  then ,  we gath- 

e r  tha t  Luther did not  s e n s e  any  particular problem 
here;  and h i s  comments must be  t aken  in the l ight  of 
h i s  other statements warning aga ins t  confusing the 
Law with the Gospel.  

The great  English t ransla tor ,  William Tyndale, 
who was Luther's contemporary and ardent admirer, 
took quite a different view of verse  24 ,  a s  is c lear ly  
evident from h i s  translat ion of the pa s sage ,  which 
reads  a s  follows:- "Wherfore the lawe was  oure 
scolemaster  unto the tyme of Chr i s t ,  that  we myght 
be  made rightewes by fayth. " Notice that  Tyndale 
rendered the E \ C  Xp b a ~ 6 v  phrase  a s  "unto the  

of Chris t ,  " taking i t  temporally. At the  same 
time it must be noted that  Tyndale 's  choice  of the 
word " scolemaster"  for na ~6ayoy6~ is probably 
heavi ly  responsible  for the thought that  the Law 

us to Chris t ,  inasmuch as th i s  word sugges t s  
that  the  Law performs a n  educat ive  function. 

Tyndale 's  interpretat ion,  however,  was  not 
shared by the Anglican c lergy of h i s  t ime, who were 
much more Catholic in  doctrine,  The Great Bible of 
1539 renders verse  24 quite l i teral ly:  - "Wherfore the 
lawe was oure scolemaster  unto Chr i s t ,  that  we 
shulde be justifyed by favth ,  " making no attempt t o  
interpret the phrase E ~ S  ~p co-r6v, but adopting 
Tyndale 's  "scolernaster. " The Bishops' Bible of 15 68 
was  merely a revision of the Great  Bible, and con- 
tinued th i s  translat ion.  

I t  was  the Geneva Bible of 1560 which definitely 
interpreted the phrase a s  t e l i c ,  rendering a s  fol- 
lows:- 'Wherefore the Law was  our scholemaster  (to 
bring us) t o  Chr i s t ,  tha t  we might be  made righteous 
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by  fai th.  " I t  may well  be  that  the Geneva translators 
took th i s  phrase from Luther's commentary. I t  is 
here ,  a t  any rate in the Geneva Bible, that  we find 
the  origin of the well-known King James interpreta- 
t ion.  I t  wil l  be  noted,  however, that  the  Geneva 
Bible placed the  words " to  bring us  " in  parentheses , 
to  indicate that  they were not a part of the original 
t ex t ,  a precaution which the King James translators 
followed in  their original edit ion by the u se  of 
i t a l i c s ,  but which not a l l  l a t e r  edit ions have followed. 
I t  may be wel l  to  bear in mind that  the Geneva Bible 
was  the work of English Ca lv in i s t s ,  and t ha t ,  a s  
Pieper points out ,  Calvinists  have never had a c l ea r  
understanding of the proper dist inction between Law 
and Gospel.  I t  seems c l e a r ,  however, that  the 

c g ~ e n e v a  Bible took the word i 'scholemaster ' '  from 
Tyndale, and i t  may well  be that  th is  influenced 
their  interpretation. 

So far  a s  our English versions a re  concerned,  
therefore,  the interpretation s f  verse  24 goes  back 
t o  the Geneva Bible, and was  consis tent ly  main- 
tained in a l l  the official versions through the nine- 
teenth century. The Revised Version s f  1881 intro- 
duced the word "tutor" for schoolmaster ,  but con- 
tained the same interpolated phrase: - "So that  the 
l aw is become our tutor to bring us unto Chr i s t ,  that  
w e  might by justified by fa i th ,  " and i t s  companion 
American Standard Version of 190 1 read the same 
way. The new ~ m e r i c a n '  Standard Version of 1960 
has  merely changed the verb,  s o  a s  t o  read " to  lead 
u s  t o  Christ .  " 

This Genevan,  or King James interpretation was  
widely held by Lutheran exege tes  of the nineteenth 
century.  Both Hermann 01s hausen4 a t  Erlangen and 
Heinrich A. We  ~ e ~ e r 5  a t  Hanover held that  the 

purpose of the  Law, a s  s e t  forth he re ,  was  t o  re- 
s t r a in ,  guide and educa te ,  and thus  bring the s inner  
t o  Christ .  Olshausen  held that  the fai th - n car L~ - 
spoken of in verse  23,  t o  which the  Law brings men 
i s  the objective fa i th ,  the body of Christ ian truth; 
while Meyer held tha t  i t  is rather the subjective 
fai th in  Christ .  

Among the  twentieth century Lutheran commenta- 
tors R. C .  H.    en ski^ s e t s  forth the opposite view 
of Tyndale -- namely that  the aficient r c a ~ 6 a ~ o ~ 6 ~  
was  merely a guardian and not a t eacher ,  and that  

8 s 
the two E LC: s are  This g ives  quite a 
different s e n s e  t o  the pa s sage ,  s i nce  i t  makes Paul 
s a y  tha t  the Law was  given only t o  the Jews ,  and 
only for a specified period of time -- i. e.  until 
Chr is t  came. According t o  th is  view i t  is not the  
function of the Law that  is being d i s cus sed  here ,  but 
only i t s  temporary and subordinate nature. 

Finally we note that  Dr. S. C, Ylvisaker inter- 
preted the phrase E ~ C  Xp L O T ~ V  temporally, as 
appears in  h i s  classroom lecture notes and a n  un- 
published conference paper on th is  subject .  

I t  may come a s  somewhat of a surprise t o  Luther- 
a n  exege tes  and scholars  t o  learn that  Dr, C .  F ,  W e  
Walther never once a l ludes  t o  th is  passage in h i s  
c l a s s i c  work on "The Proper Dist inction Between 
Law and Gos pel ,  " 7  although we might have expected 
him to  d o  s o  in those  many places  where h e  t reats  of 
the functions and purposes of the Law. Never once 
does  Dr. Walther s t a t e  that  the Law brings the  s in -  
ner t o  Chr i s t ,  which may wel l  be taken a s  evidence 
of the fac t  tha t  Dr. Walther did not  share  th is  
opinion regarding the function of the Law. Admit- 
t ed ly ,  however, th is  is a n  argument from s i l ence ,  
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8 s 
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Franz Pieper,  the great  dogmatician of the con- 
servat ive  Lutheran church in  the  nineteenth and 
twentieth cen tur ies ,  l ikewise  does  not refer t o  this  
passage  (Gal. 3:23-25) in  h i s  d i scuss ion  of con- 
vers ion,  where we might expect  him t o  d o  s o ,  nor in  
h i s  d i scuss ion  of justification. Nowhere does  Pieper 
s t a t e  that  the  Law "brings us to  Chr i s t ,  " or indicate 
tha t  i t  exercizes  any pedagogical funct ions ,  a s  a 
teacher .  The fac t  is that  th is  would be quite con- 
trary t o  Pieper 's  view tha t  the Law is not a means of * In h i s  treatment of Law and Gospe l ,  which 

ws  h i s  d i scuss ion  of the Means of Grace ,  
eper  s a y s  that  the  Law must be  "excluded from the 

means of g r ace ,  and the Gospel shown t o  be the 
only means of grace .  " 9  Indeed,  Pieper 's  view on 
this  point is made abundantly c lea r  la ter  o n ,  in h i s  
d i scuss ion  of justification by fa i th .  l o  Here Pieper 
contends tha t  the  person who holds that  the Law can  
somehow train or educate  i s  e i ther  a synergis t  or a 
Romanis t . 

In h i s  entire d i scuss ion  of the topic of Law and 
Gospe l ,  Pieper never quotes Galatians 3: 24,  nor 
s t a t e s  tha t  one of the functions of the Law is t o  lead 
us t o  Christ .  He does  quote Gal ,  3 2 3  ("But before 
fai th came ,  we were kept under the Law, shu t  up 
unto fai th ') , but only to  emphasize th 

functions of the Law and the 

Pieper, however, puts h i s  finger on the heart  of 
the problem a s  i t  concerns the exeges i s  and inter- 
pretation of verse  24 when h e  c a l l s  at tention t o  the 
seeming paradox that  while the Law and the Gospel 
a re  complete oppos i tes ,  and must be kept ent i re ly  

separate ,  they must& be used in very c lo se  
assoc ia t ion  with e a c h  I t  is quite true that  
the  Law, a s  it shows u s  our s i n s  and our utter  ina- 
b i l i ty  t o  s a v e  ourse lves ,  the s inner  for the 
Gospel.  I t  prepares h i s  heart  t o  receive the Good 
News. This is i t s  proper work s o  far  a s  just if ication 
is concerned.  On the other hand i t  must be  c lear ly  
maintained that  the  Law does  not lead the s inner ,  or 

the s inner ,  to  Chris t ,  for then the Law would 
e performing the functions of the Gospel.  Thus we 

s e e  that  t o  a person for the Gospe l ,  and to  
lead a person to  Chris t  are  two quite different things.  
By i t s  very nature the Law c a n  only lead a person to 
damnation and deeper  and deeper  in to  despair .  In  
th is  s e n s e  the  Law prepares the hear t  t o  receive the 
Gospe l ,  and t o  this  end Pieper notes that  the  Law 
"was given " , a s  Scripture 
abundantly t ieper  does  quote 
Gal ,  3:22-26 a s  a proof passage  t o  show how the  
Law serves  the Gospe l ,  his  only reference t o  th is  
passage ,  

I t  is cer ta inly  c l ea r ,  therefore,  tha t  Pieper 
would never subscr ibe  t o  the  Calvinis t ic  interpreta- 
t ion of verse  24 s e t  forth by the King James transla-  
t o r s ,  i f  th is  i s  t o  be  applied t o  the doctrine of 
just if ication,  Nor is i t  l ikely  that  th is  is what Lu- 
ther meant in h i s  very brief d i scuss ion  of the passage  
quoted above from his comnentary,  a s  we have 
pointed out above.  As will  be  pointed out l a t e r ,  
however, the passage  does  point up a very interest-  
ing a s p e c t  regarding the so-called "third use"  of the 
Law -- i .e.  i t s  u se  in  the  realm of sanctif ication in 
the l ife of the  Chris t ian who h a s  already been re- 
generated and justified. 

But now we must return to  our historical  survey 
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and look briefly a t  the views of some of the reformed 
exege tes .  It will be remembered that  the interpretive 
phrase ,  ' to  bring us t o  Chris t ,  ' ' f i rs t  appeared in the 
Geneva Bible of 15 6 0 ,  which was  the work of Calvi- 
n is t ic  Christ ians.  IMis somewhat remarkable, there- 
fore ,  that  John Calvin himself takes  the view of 
Tyndale when he  comments on this passage .  He 
begins his  d i scuss ion  a t  verse 23 by noting that  Paul 
is here explaining the u se  of the Law and why i t  was  

Calvin then points out the obvious truth 
that  neither the jailor nor the na&6ayoy6c in our 
passage eouid have func'tisned past  a cer-tail-i time 
This is particular*!y clear in  the case of the nn ~ 6 -  
aYwT6Sl  who was appointed only for the child7:_:)@ 

of the child in q u e s ~ i o n ,  Here i t  i s  ~ l f 5 ; f - z ~  

alvin agrees  with Tyndale. 

At the same time i t  is c l ea r ,  a s  pointed out 
above ,  that Calvin did not c lear ly  understand the 
dist inction between the  Law and the Gospel,  This 
is shown by h i s  statement that  " the  Law brings us t o  
maturity" -- that  i s ,  to  Christ ;  for such a statement 
c lear ly  imputes t o  the Law some pedagogical attri- 
butes which properly belong only to the Gospel,  I t  
seems reasonably c lear  that  i t  i s  th is  statement of 
Ca lv in ' s  which l i e s  behind the interpretation of the 
Geneva Bible and the King James version. Aside 
from t h i s ,  however, Calvin 's  exeges i s  of the pas- 
s age  is probably the bes t  t o  be found. 

Among the more modern reformed scholars J. B. 
Lightfoot15 expresses  himself s o  vaguely a t  this 
point that  one c a n  hardly te l l  which view he held.  
This is highly unusual in the c a s e  of s o  capable  an  
exegete a s  Lightfoot. By reading between the l i n e s ,  
however, we suspec t  that  Lightfoot held the view of 
Tyndale and Calvin.  W. Robertson Nicoll , the editor 

of The Expositor's Greek Testament, c lear ly  held 
to  Tynd,ale ' s  temooral intermetation of t h e  F ;.c 
Xp WTOU phrase; while Albert Barnes17 jus t  a s  
clearly holds the opposite view of the  King James 
tradition. Ernest d e  Witt Burton, who has  contri- 
buted the commentaries on Ephesians and Galatians 
in the International Critical Commentary, 18 definitely 
takes  the phrase a s  ty l ic ,  terming this  a "pregnant" 
or el l iptical  use  of & LC,  thus accepting the interpo- 
lation of the King Jarnes translators.  Merrill C .  
Tenney in  his  commentary on ~ a l a t i a n s l ~  a l s o  takes  
this  view in his  very brief d i scuss ion .  

A s tudy of the many modern versions which have 
appeared s ince  1900 is most in teres t ing,  but un- 
fortunately quite inconclusive,  simply revealing the 
fac t  that  these  various translators a re  about equally 
divided in  their  interpretations. Those which inter- 
pret the  phrase X ~ L ~ T ~ V  in  a te l ic  s e n s e ,  
following the  Geneva-King James tradition are  
Young's Literal Translation (1  89 8) , The Twentieth 
Century New Testament (1900) , Goodspeed (1923) , 
Montgomery (1924) , The Book of Books (1938) , 
Lamsa's Modern New Testament (1940) , The New 
Testament in Basic English (1 94 1) , The Berkeley 
Version (1945) , Wand 's  New Testament Letters 
(1944) , Charles B e  Williams (1950) , the New World 
Translation (195 0) , Taylor's Living Letters (1  962) 
and Beck (1963) -- thirteen a l l  told. 

On the other hand,  we find a s l ight ly  greater 
number of the modern versions -- fourteen in  a l l  -- 
which interpret the phrase temporally, following 
Tyndale: - The Shorter Bible by Kent (1 9 18) , Moffatt 
(1922) , Wade ' s  Documents of the New Testament 
(1934) , Phillips (1947) , Way's  Letters of St. Paul 
(1950) , Charles K. Williams' New Testament in 
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Plain English (1 95 2) , Schonfield 's  Authentic New 
Testament (1955) , Laubach's Inspired Letters (1956) , 
the Amplified New Testament (195 8) , Wues t ' s  Ex -  
panded Translation (1 95 8) , Norlie 's  Simplified New 
Testament (1961),  Bruce's Letters of Paul (1965), 
and ,  of course ,  both the Revised Standard Version 
(1946) , and the New English Bible (1961). Ferrar 
Fenton (1903),  following the lead of the Great  Bible, 
makes no attempt t o  interpret the  phrase ,  simply 
rendering i t  a s  "unto Chr i s t ,  " and Weymouth (1902) 
renders the phrase in such  a way that  i t  is impossible 
t o  t e l l  which view h e  holds -- " s o  that  the Law has  

proved a tutor t o  disc ipl ine  us for Christ .  " 

The various Roman Catholic versions have not 
e e n  included in the  above l i s t s ,  and should be  taken 

as a separate  group in  themselves ,  espec ia l ly  be- 
c a u s e  the writer had no Roman Catholic commentaries 
a t  hand to  consu l t ,  The Roman Catholic posi t ion,  
therefore, c a n  only be  e s t ab l i shed ,  s o  far  a s  th is  
s tudy is concerned,  from the interpretations ex-  
pressed in  the vers ions .  The Rheims New Testament 
of 1582, which was  for years  the official English 
version for Roman Catho l ics ,  naturally perpetuated 
Jerome ' s mis translat ion of the phrase E \S xp & o + ~ v .  
For some reason known only to himself Jerome 
rendered this  a s  " in  Chris to ,  " and the Rheims trans - 
lators followed suit:- "Therefore the Law was  our 
Pedagogue in Christ .  " The St.  Joseph ,  or Confra- 
terni ty ,  edition of 1957, however, renders the  phrase 
neutral ly -- "unto Chr i s t ,  " leaving the question 
"open. " So a l s o  Lattey's  Westminster  edit ion of 
1947, which may have been the  source of the Con- 
fraternity version.  Knox and Cox (195 6) , however, 
c lear ly  prefer the King James interpretat ion,  which 
agrees  much more readily with Roman Catholic the- 
ology:- "So tha t  the law was  our tutor,  bringing us  

t o  Christ .  " The most unusual and interest ing of a l l  
the versions is that  by Kleist and Lilly (195 6) , which 
renders verse  24 a s  follows:- 'In th is  way the Law 
has  been our at tendant on the way to  Chr i s t ,  that  we 
might be  sanctif ied by fai th.  " Note the c lea r  Roman 
Catholic doctrine of justification here -- that  the 
Law merely helps  us  on our way t o  Christ; and -- 
notice a l s o  that  t h e s e  two Roman Catholic scholars 
have boldly translated 6 b u a b w e 3 u ~ v  a s  " that  we 
might be  sanctif ied ! " I t  is not entirely without 
in te res t ,  therefore, that  the  new Revised Standard 
Version Cathol ic ,  recently published in 1964, 
t akes  the phrase temporally -- "until Chr i s tcame,  " 
following the R, S. V. 

The end resul ts  of a survey such  a s  th is  is thus 
s e e n  t o  be  completely inconclusive ,  and of l i t t l e ,  i f  

6- 
a n y ,  value in  helping us towards a n  answer t o  our 
problem. Indeed,  in the c a s e  of any real  crux in- -- 
terpretum one c a n  expect  to find scholarly opinion 
divided on both s i de s  of the ques t ion ,  and usual ly  
divided fair ly even ly ,  a s  here;  and with good,  
capable  exegetes  on e i ther  s ide .  A survey of this  
kind d o e s ,  however, demonstrate very c lear ly  and 
forcibly a n  important hermeneutical truth -- namely,  
that  no  exeget ical  question or problem can  ever  be 
solved by merely reading commentaries , a s  the lazy 
preacher or scholar  is tempted to  do.  Nor should 
any  preacher or s tudent  s e l e c t  any one exegete  or 
commentary and then blindly fo310yv that  one choice  
in  a l l  matters. This particular question shows most 
c lear ly  that  even such exce l len t  exege tes  a s  Luther 
and Calvin may on occasion fa i l  t o  come up with the 
right interpretat ion,  or may fa i l  t o  express  them- 
s e lve s  a s  c lear ly  a s  they might have done. A survey 
such  a s  th is  does  se rve  one useful  purpose. I t  
c lear ly  de f ine s ,  or i so l a t e s ,  the  problem or problems, 
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and shows where the  difficulties are .  In the l a s t  
ana lys i s  , however, the individual must work through 
each  problem himself ,  using the  b e s t  text  and the  
b e s t  hermeneutical principles and methods. There is 
simply no subst i tu te  for th is  kind of hard,  pains- 
taking exegetical  work; and to  th is  kind of work, 
therefore, we now turn our attention. 

J .  G. Anderson 

(To be concluded in the  next number) 
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C 
ALMAH IN ISAIAH 7 : 14 

In the April, 1953, i s sue  of the JOURNAL OF 
BIBLE AND RELIGION there is a brief but informative 
art icle on the controversial subject contained in the 
above t i t le.  The author of the art icle is Dr, Cyrus 
H. Gordon, who is Joseph Foster Professor of Near 
Eastern Studies and chairman of the Department of 
Mediterranean Studies a t  Brandeis University, Wal- 
tham, Mass .  At  the time he wrote the article quoted 
below, he was Professor of Assyriology and Egypto- 
logy a t  Dropsie College,  Philadelphia, Pa. With his 

Q 
kind permission we quote his ar t ic le ,  ALMAH IN 
ISAIAH 7: 14 ,  in i t s  entirety. It is on p. 106 of the 
above publication: 

Ever s ince the publication of the Revised 
Standard Version there has been a s t o m  of 
debate over the translation of 'almah in 
Isaiah 7 : 14 a s  "young woman" instead of 
the King James "virgin. " The commonly 
held view that "virgin" is Christian,  where- 
a s  "young woman" is Jewish is not quite 
true. The fact  is that the Septuasint,  which 
is the Jewish translation made in pre- 
Christian Alexandria, takes 'almah t o  
mean "virgin" here. Accordingly, the 
New Testament follows Jewish interpre- 
tation in Isaiah 7:14. 

Little purpose would be served in 
repeating the learned expos itions that 
Hebraists have already contributed in 
their  attempt to  clarify the point a t  
i s sue .  I t  a l l  boils down to  this:  the 
distinctive Hebrew word for "virgin" i s  
betulah,  whereas calmah means a 

"young woman" who may be a virgin, 
but i s  not necessarily so .  

The aim of this note is rather t oca l l  
attention t o  a source that has  not yet  
been brought into the discussion.  From 
Ugarit of around 1400 B. C. comes a text 
celebrating the marriage of the male and 
female lunar dei t ies .  It is there predicted 
that the goddess will bear a son. (For the 
translation, s e e  my Literature , 
Rome, 1 9 4 9 ,  pp. 63-64). The terminology 
is remarkably c lose  t o  that in Isaiah 7:14. 
However, the Ugaritic statement that  the 
bride will bear a son is fortunately given 
in parallelistic form; in 7 7 : 7  she  i s  called 
by the exact  etymological counterpart of 
Hebrew "almah "young woman "; in 77:5 
s h e  is called by the exact  etymological 
counterpart of Hebrew betulah "virgin. " 
Therefore, the New Testament rendering of 
(almah a s  "virgin" for Isaiah 7:  14 rests on 
the older Jewish interpretation, which in 
turn is now borne out for this 
annunciation formula by a text that  is not 
only pre-lsaiahic but i s  pre-Mosaic in the  
form that we now have i t  on a c lay tablet .  

So far Dr. Gordon's art icle.  His booklet, 
t ic  Literature, is available.  During the 13 years that 
P 

have elapsed s ince he wrote the above ar t ic le ,  his 
definitive work on the Ugaritic language has  under- 
gone two revis ions. That comprehensive work, which 
includes a grammar, texts in Ugaritic, a glossary and 
indices ,  appeared l a s t  year under the t i t le  Usaritic 
Textbook. 
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For the pas t  several  years Dr. Gordon has  been 
engaged in research on the Minoan language,  which 
h e  ha s  shown to  be  one of the  Semitic languages .  
His contributions in that  field have been comparable 
t o  those in Ugaritic. 

A s  a scholar ,  Dr. Gordon is text-oriented. He 
expresses  a n  avers ion for f ine-sounding philosophical 
specula t ions  based on prejudiced presupposit ions.  
His a t t i tude toward the  higher c r i t i c s  is well  pre- ) 
sen ted  in  h i s  ar t ic le  "Higher Crit ics and Forbidden 
Fruit" Today, Nov. 23 ,  1959, pp. 131- 
134). 

Rudolph E .  Honsey 

BOOK REVIEW 

Dr. and Mrs.  Howard Taylor, rev.  by Phyllis Thomp- 
s o n ,  J.- Hudson Taylor, Bioqraphy. Chicago: 
Moody Press ,  1965, x and 362 pp. , $4.95.  

This is a biography, ye s .  But much more ! 

Here is absorbing church history from the  China 
of a century ago.  li 

Here i s  front-line mission work, a fascinat ing 
s tudy of the men, women and methods involved in  
gett ing the Scriptures and the  s tory  of Chris t  inland 
from China ' s  port c i t ies  to  i t s  little-known, teeming 
interior. 

Here ,  too,  is a handbook of l e s sons  in applied 

prayer. No seminary graduate ,  Hudson Taylor was  
made wise  unto sa lvat ion through prodigious se l f -  
s tudy of the Bible. He believed the Scripture 
promises regarding prayers of Christ ians . Then he  
used  those promises to  g e t  as tonishing resul ts  in 
impossible circumstances ! A modern Chris t ian  
reader is shamed a s  he  compares ,  not only quanti ta-  
t ive ly ,  his  own praying with tha t  of Hudson Taylor. 

Originally two volumes authored by  Taylor's 
o ldes t  son  and daughter-in-law, themselves veterans 
of China mi s s ions ,  th i s  Thompson abridgment is a 
book about a book about a book! The writers and re- 
v i se r  have drawn heavily upon journals kept by Hud- 
s o n  Taylor, often quoting from them a t  length.  

book, The present publication is one in Moody 

These@ autobiographical accounts  are  t he  be s t  part of the 

Press ' s  Series of Great  Biographies, --- 

James Hudson\Taylor was  born in the Yorkshire 
town of Barnsley , northern England, May 2 1 ,  1832. 
Son of a druggist who doubled a s  a part-time Metho- 
d i s t  preacher,  the young Taylor turned from h is  
parents '  Methodism to  the Plymouth Brethren, f inally 
became a convinced Baptist. His colorful l i f e ' s  role 
was  played out a1 ong the r ivers flowing from China ' s  
heartland t o  the s e a .  Rivers were highways a 
century ago ,  though Taylor, who died in the twentieth 
century,  lived to retrace by  railroad some of his  
ear ly  inland j ourneys . 

The great  monument t o  Hudson Taylor was  the 
English-spawned evangel is t ic  effort known a s  the 
China Inland Miss ion ,  largely the  creation of Taylor 
a lone.  Adept at management, he  t ra ined,  housed ,  
fed and transported an  ever-growing group of mission 
laborers over half a century. A t  f i r s t  h i s  methods 
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were ridiculed by embassy colonies  in Shanghai,  
particularly h i s  ins i s tence  that  miss ion workers adopt 
native d r e s s ,  But more than once he  proved h i s  point 
by gaining a c c e s s  t o  a Chinese  home while those  in 
western garb were left  standing a t  the doorstep.  
Today Taylor's China Inland Miss ion ex i s t s  only in  
the  pages of history. Thanks to  the Communist take-  
over ,  the  CIM has  been absorbed by the Overseas  
Missionary Fellowship,  a multiracial fel lowship 
operating in  East  Asia outside the bamboo curtain,  

People who met him came under the spe l l  of 
Hudson Taylor's humility. He made many lecture and 
recruiting trips back t o  England. A s  h is  fame spread ,  
he  vis i ted  Germany, Scandinavia,  and eventually 
asked  in person for laborers a t  D. L. Moody's in- 
s t i tu tes  a t  Northfield, M a s s .  Wherever he  went ,  the 
warm, modest ,  even Christ- l ike personali ty of Taylor 
at tracted people. The example of his  labors and h i s  
personal  appeals  influenced s tudents  a t  Cambridge, 
Oxford and Edinburgh to  l eave  their books for China.  
Children loved this  kindly preacher of Christ .  When 
Taylor d ied ,  Chinese children sang hymns of praise 
t o  the Savior a s  they laid their  l i t t le  c lutches  of 
flowers on h i s  Chinkiang grave. 

"Oh, his  was  a l ife that  stood looking into - 
searching through and through! ," wrote one of h i s  
fellow missionaries . 

"Get a man l ike  Mr. Taylor, and you 
could s ta r t  any mission tomorrow. He 
walked with God; h i s  l i fe bore the l ight  
a l l  through. And he  was s o  gracious and 
acces s ib l e !  Day or night,  l i teral ly a t  
a l l  hours,  he  was ready t o  help  in  s ickness  
or any  trouble. For self-denial  and practical  

consecrat ion,  one could not but f e e l ,  he 
stood alone.  " 

Taylor was  indeed a n  individualist ,  

"He . . cer ta inly  did not  f i t  in  with the 
current conception of what a missionary 
should be .  That he  was  good and earnes t  
could ea s i l y  be  seen ;  but  h e  was  connected 
with no  particular denomination, nor was 
he  s e n t  out  by any  spec ia l  Church. He 
expected to d o  medical work,  but he was  
not a doctor.  He was  accustomed , evi-  
den t ly ,  t o  preaching and pastoral  ca re  of 
o thers ,  and ye t  was  not ordained. And 
s t rangest  perhaps of a l l ,  though he  be- 
longed t o  a Society that  seemed well  sup- 
plied with funds , his  sa la ry  was  insufficient  
and h i s  appearance shabby compared with 
those  by whom he was  surrounded. " 

Though personally mild and unassuming , Hudson 
Taylor was  a dynamo of energy. EIe l i tera l ly  con- 
sumed himself by his  labors in China.  In h i s  youth # 

while studying medicine in  England (and a l ready 
intent  on serving the people of China) ,  he  walked 
e ight  or nine miles a day  ac ross  London to h i s  hos-  
p i t a l ,  then ,  a t  home, a t e  a meal of brown bread,  
water and app les .  Both in youth and mature y e a r s ,  
h e  went t o  bed l a t e  and got up ear ly ,  If not  for 
s t udy ,  i t  was  for prayer. This man of act ion was  
driven by an  in tense  des i re  t o  ge t  the  Gospel of 
Chris t  t o  China 's  360 million hea then ,  a million of 
whom were sl ipping into eternity each  month! 

But whence th is  compulsion? He himself traced 
i t  t o  a t ract  h e  once read that  unfolded the  Gospel of 
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Chris t  t o  China 's  360 million hea then ,  a million of 
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i t  t o  a t ract  h e  once read that  unfolded the  Gospel of 



forgiveness.  While home alone one d a y ,  the  17-  
year-old Hudson was browsing in his  fa ther ' s  library. 

"While reading (this l i t t le  tract) I was 
struck with the phrase: 'The finished work 
of Christ.  ' 'Why does  the author use  this 
expression?, ,  ' I questioned. 'Why not s a y  
the atoning or propitiatory work of Chr i s t ? '  
Immediately the words ' I t  is finished'  sug- 
gested themselves to  my mind. 'What was 
finished ? ' And I a t  once replied,  'A full and 
perfect atonement and sat isfact ion for s in .  
The debt  was  paid for our s i n s ,  and not for 
ours only, but a l s o  for the s in s  of the whole 
world. ' Then came the further thought, 'If 
the whole work was  finished and the whole 
debt  paid,  what is there left  for me to  d o ?  ' 
And with this dawned the joyful conviction,  
a s  light was  flashed into my soul  by the 
Holy Spiri t ,  that  there was nothing in the 
world to  be done but t o  fa l l  down on one ' s  
knees  and ,  accepting this Saviour and His 
sa lvat ion,  praise Him for evermore. " 

The youthful Taylor discovered the  Gospel and his  
share  in i t !  I t  s en t  him packing for the heathen in 
China,  who a l s o  had a share  in it! The res t  of the  
story ought t o  jar more of us out of our latter-day 
lethargies t o  do  the same,  t o  spend ourselves to  tell 
of Christ!  If you a re  looking for rejuvenation prior to 
writing a mission sermon, spend some hours in this 
book! I t  doesn ' t  have a dull page,  and the interest-  
susta ining element underlying each page is this  
singular effort t o  l e t  men know of their Savior. 

Theologically, Taylor does  not always sat isfy .  
He operated the  China Inland Mission on a unionistic 

bas  i s .  He was  sat isf ied with theological fundamentals 
and accepted h i s  workers from motley religious back- 
grounds. They arrived strong on zea l  and weak in true 
knowledge of theology, Many were the products of 
the 19th-century revivals then sweeping Europe and 
America, Over a thousand volunteers came to  China 
in  one five-year span ,  They were from various na- 
t i ons ,  and more than half of them were women, Many 
of t he se  women became preachers,  though some 
special ized in working only with native women. Tay- 
lor instructed his workers t o  play down denominational 
differences and concentrate on teaching Chris t ,  The 
fac t  %hat h i s  multi-confessional missionaries were 
scat tered a l l  over the 18 prox~inces of China" vast- 
ness no doubt helped to keep theological c lashes  to  
a rnininzurri. 

There i s  no doubt "sat Hudson Taylor himself 
was a giant a s  a Bible scholar.  He knew the Bible 
from his childhood home, and through his  translation 
work his  knowledge of i t  was  deepened,  His de- 
votional study of the  Bible filled him with a fund of 
s tor ies  and quotations tha t  permeated h i s  speeches  
and correspondence, As he c r i s s  -crossed China,  
aiding his  rnis s ionaries , preaching and teaching,  he  
s a w  to i t  that  he  was  never without a box s f  matches ,  
a candle ,  and h i s  Ribfe in  four l i t t le  volumes. A 
companion once wrote: 

"He would invariable get  h is  quiet  time 
an  hour before dawn,  and then possible s l eep  
again.  When I woke to  feed the  animals I 
always found him reading the Bible by the  
l ight of his candle .  No matter what the 
surroundings or the noise in  those  dirty 
i nns ,  he  never neglected th i s .  He used to 
pray on such  journeys lying down, for he 
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usually spent  long times in prayer, and to 
kneel would have been too exhausting. " 

Prayer was really Taylor's forte. Without exag- 
geration, this book could be called a manual on 
prayer. A unique principle of Taylor's operation was 
that he  never asked for money - from men. Yet he 
talked money constantly with God in h is  prayers. 
Often lecture audiences would take spontaneous 
offerings after hearing Taylor tell  of China 's  needs.  
He refused the offerings and diverted them to  what- 
ever spiritual causes  those in the audience were 
already supporting. 

fl He once opened h is  mail from England, expecting 
e 4 7 t 0  find seven or eight hundred pounds for the month's 

expenses ,  and got l e s s  than a hundred. On this 
money two hundred souls had t o  be fed. Taylor 
prayed, and urged other missionaries to  pray. "Soon 
the answers began to  come - kind gifts  from local 
friends who l i t t le  knew the peculiar value of their 
donations,  and help in other ways ,  until the needs of 
the month were a l l  met without our having been 
burdened with anxious thought even for an  hour. " 

Taylor and two others were once on a journey and 
very hungry. His companions heard him singing, 
"We thank Thee, Lord, for this our food . " One of 
h i s  hungry friends asked where the food was .  

" ' I t  cannot be far away,  ' was the smiling 
reply, 'Our Father knows we are hungry and 
will send our breakfast soon: but you will 
have to  wait and say  your grace when it 
comes,  while I shal l  be ready to  begin a t  
once! '  And s o  i t  proved; for just aheadthey 
met a man with ready-cooked rice to  s e l l ,  

which made an excellent meal. " 

Again and again this story is repeated throughout 
the book. Like a child Taylor begged from his Father. 
He prayed because his Father had told him to and had 
promised to hear. He operated his  vas t  mission 
"empire " for fifty years on nothing but the answers - 
abundant answers - to  his  prayers. Any Christian 
would d o  well to  ponder the good lessons  on prayer 
this book s o  richly offers. To what extent do our 
modern mission efforts fa i l ,  or limp along, because 
of our feeble praying ? An interesting question. 
Study Hudson Taylor and s e e  how mighty Christian 
prayer can  be! 

The book abounds with anecdotes from the mission 
field,  such a s  the Chinese house-painter who became 
a preacher of Christ after having been led to  Him by 
a Christian basket-maker. 

One comes across  that delightful question asked 
by Chinese women a s  they learned from loving m i s -  
sionaries about a loving Savior: 

" 'What is this s t range,  warm feeling we 
have when we come here to y o u ? ,  ' said a 
group of visitors to one of the first  women 
missionaries in Honan. 'We never feel  it 
anywhere e l s e ,  In our own mothers ' homes 
we d o  not feel  i t .  Here our hearts are 
k 'uan-chiao - broad and peaceful. What 
is i t  warms them s o  ? We have never fe l t  
i t  before. ' " 

The reader meets ,  too, that poor widow in Scot- 
land who frequently sen t  small offerings. She could 
d o  without meat, she  s a i d ,  but the heathen couldnot 
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d o  without the  Gospel.  

There a re  those  painful quest ions  from a man who 
recalled his beloved fa ther ,  long s ince  dead in 
heathenism: "How long have you had the Glad Tidings 
in  England? . . Oh,  why did you not come sooner?  " 

James Hudson Taylor came a s  soon as he could! 
His was  a single-minded dedication.  He labored long 
and loved one-fourth of the world 's  people with a love 
they never suspected.  Taylor died a t  Changsha , in  
Hunan,  the last province t o  hear  h i s  beloved Gospel  
of Jesus  Chr i s t ,  June 3 ,  1905, and was  buried beside  
h i s  f i r s t  wife and four children.  He had tried t o  tell 
a few! The s tory  of his  efforts is worth reading. 

Rev. Hugo Handberg 

Aldert van der Ziel ,  
Minneapolis: T. S .  Denison and Company, Inc.  
1965,  209 pp. $4.50.  

Because of i t s  t i t le  th i s  is a book with which we 
ought t o  be familiar ,  for the  s a k e  of our col lege youth. 
I t  is an  attempt a t  reconciling the c la ims of s c i ence  
and those  of the  Bible. The author is a graduate of a 
Netherlands universi ty and h a s  been a professor of 
Electrical  Engineering a t  t he  University of Minnesota 
s i nce  1950, 

When one notes that  the author admits t o  being 
"greatly indebted t o  von Rad's work and h a s  heavi ly  
borrowed from i t "  (preface) , the outcome is almost a 
foregone conclusion.  Basic to  Dr. Zie l ' s  whole 
position is h i s  contention that  Genes i s  is the com- 
bination of two independent accounts  (J and P) and 

that  modern scholarship  does  not regard Moses  a s  the 
author of the Pentateuch. Despi te  asse r t ions  to the 
contrary,  the doctrine of inspirat ion is virtually 
destroyed , s o  that  one ha s  l i t t l e  lef t  in the  Bible tha t  
c a n  be  considered his tor ical ly  and scient i f ica l ly  true. 
This c a n  be s t  be  demonstrated by pointing out some 
of h i s  particular views and a s se r t i ons ,  a s  found in  
th i s  book. 

The "image of God" is s a i d  not to  refer to man 's  
innocence and r ighteousness  in  which h e  was  created 
and which he  l o s t  in  the fa l l  but  is a n  express ion 
that  "s ingles  out  man from the  whole creation . . . for 
a particular service:"  (42) "The P account  does  not  
have a s tory  of the fa l l .  " (99) In J temptation " i s  
pictured a s  a speaking serpent .  Why a se rpen t?  
Because in Semitic tradition the  serpent  is proverbial 
for cunning c ra f t iness .  " (67f) 

The art if icial  and arbitrary divis ion of the account 
of the  flood into two different tradit ions l eads  the 
author t o  s a y  of J "The command t o  build the ark is 
missing from the s to ry ,  " (1 10) and (in J also) "The 
s tory  implies that Noah did not know he  buil t  
the  ark.  " (1 11) The "forty days  and nights " are  
descr ibed a s  being a "standard Biblical express ion 
that  should not be  taken too ser iously .  " (1 13 ,  f .  n . )  
The Deluge i s  limited t o  a loca l  f lood,  with the 
further a s se r t i on ,  "The whole idea  of a universal  
flood i s  impossible.  " (17 6) 

The idea  of conceding that  geological  s t ra ta  may 
have been created with a "buil t- in" age  is ridiculed,  
(175%) though a cer ta in  age  seems  to  be  taken for 
granted with respec t  t o  Adam and Eve. "There seems  
t o  be  no indication that  ear ly  man grew very old. " 
(197) The author t r ies  t o  solve  any conf l ic t  between 
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science and Scripture by referring t o  the badly worn 
and oft-repeated suggestion that the Bible refers to  
the " that"  of creation and science to  the "when" and 
"how". 

While there a t  times is an emphasis on faith i t  is 
negated when a n  appeal is made to  the multi-tradition 
theory. Again, the author contends that s ince one ' s  
faith is not based on biological sc ience ,  the theory 
of evolution need not affect i t .  (186) Incidentally, 
Doctors J. Klotz and P. Zimmermann are spoken of a s  
taking "an overcritical attitude toward the problem", 
i. e .  , evolution. (188) Dr. Ziel himself would be 
called a theis t ic evolutionist. 

Genesis 12:3 does not a t  a l l  seem t o  count a s  
being Messianic.  The following indicates the treat- 
ment given Genesis 3:15: "Is Genesis 3 1 5  a Messi-  
anic promise ? Not directly,  i t  would seem. In that 
respect  the Old Testament scholars are right. But in 
my opinion i t  is permissible for the Christian church 
to  apply its knowledge of Christ to  Gen. 3: 15. For 
what is true for man in a limited sense  is indeed true 
for Jesus Christ. For He,  through suffering, death 
and resurrection, has won the victory over the tempter 
and over s in .  New revelation sheds light on old 
promises. 

"Of course,  we would not know of this i f  Christ  
had not come. Only after Christ has  come can  one 
connect Him to Gen 3: 15 and s e e  the text in Messia- 
nic light. In this respect the restraint of the Old 
Testament scholars is well taken. " (76) 

This book does not succeed in harmonizing the 
theories of evolution and the unproved claims of 
science with the Scriptures with respect to the be- 

ginnings of the world, man and revelation, 

M. H. Otto 

Stuart Barton Babbage, The Mark of Cain. Grand 
Rapids: Eerdmans , 1966, 157 p ,  paperback. 

As  more than one writer has  noted, one may 
question whether modern literature gives a complete 
picture of man. The author of the above book claims 
that i t  dwells too much on man's fears and feelings of 
guil t  and s o  neglects t o  show that there is an "ac- 
complished redemption" for him. In that respect the 
author's point is well taken - God has  been almost 
completely lef t  out of the picture which current @ 
literature gives of man. 

The subtitle of the aforementioned book is 
"Studies in  Literature and Theology". With a vas t  
array of quotations the author brings out how many 
modern writers accurately reflect what the Bible says  
about man. They definitely s t r e s s  the total depara- 
vity of human nature and even touch on the struggle 
that goes on in  people a t  t imes,  knowing and de- 
siring t o  do better but often doing just  the opposite. 

The Mark of Cain is then a writing which should 
assure  the conscientious pastor that  he is very much 
in touch with the times -- that  what modern literature 
has  to say  about the presence and problem of s in  in 
the l ives of men is what he has  been preaching from 
his  pulpit a l l  along. But it a l s o  leads one to  con- 
clude that one cannot help becoming cynical when 
he reads this modern literature in which l i t t le or no 
room is being made for the grace of God in the life 
and affairs of men. 

M. H. Otto 
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ginnings of the world, man and revelation, 
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Richard R. Caemmerer. CHRIST BUILDS HIS CHURCH. 
St. Louis: Concordia Publishing House, 1963, 
94 pp . ,  $1.00, paperback. 

This l i t t le booklet, based on Matthew 16: 18,  
moves along in a sort of chatty way, which s tyle  
marks much of Dr. Caemmerer's writings. The major 
thrust of the author is that every Christian has a part 
in the make-up and the building of the Church, but 
the overtone throughout is that Christ is doing this 
through the individual Christian. On the one hand, 
says  the author, the Lord ca l l s  people out of the 
world and on the other He sends them right back in 
again,  of course,  to gather souls into the Church. 

@ The author chose to ci te  rather than to  quote his  
Bible references, some of them more than just a verse 
or two in length, which might well serve to  drive the 
reader into his Bible. 

One thing which disturbed this reader was the 
prominence given to  Peter. For example, the author 
s a y s ,  "While Jesus told Peter that He was building 
the church 02 him. . . " (p. 17) Again, "We are very 
much like St. Peter, whom Jesus ca l l s  a rock on 
which He builds the church. . . " (p. 35) Later i t  is 
s ta ted ,  (p. 43) "Jesus. . . said that the people who 
spoke that were the rock on which the church was  
built. " (See a l so  p. 45 and 70) Perhaps the author 
means the confession of Peter, but i t  is not c lear  in 
view of the first  two statements just noted. In our 
day i t  is not only s t i l l  proper but highly necessary to 
a s se r t  what the orthodox Lutheran Church has always 
maintained -- i t  was not on the man Peter but on his 
confession of Jesus a s  the Christ that the church was 
and is built! 

M .  IS. Otto 

Reidar A. Daehlin, Pastor To Pastor, Minneapolis: 
Augsburg, 1966, 125 p. paperback, $2.50. 

This l i t t le book does not present anything e s -  
pecially new to the pastor. I ts  merit l i es  in calling 
attention to the l i t t le obvious things,  which may not 
be obvious to everyone, but which can  contribute 
much to having an  orderly, efficient, balanced, 
reasonably happy and profitable ministry. This l i t t le 
volume can serve a s  a periodic check-list  for one 's  
daily parish ministry a s  well a s  for one ' s  personal 
living. 

The author has served a s  pastor,  foreign m i s -  
sionary, and District President in the American 
Lutheran Church. He can well serve a s  a model of 
a dedicated pastor. It is unfortunate that the cos t  
of the book could not have been kept down to about 
half of what i t  is. 

M .  H, Otto 

Arthur E .  Graf. The Church in the Community. Grand 
Rapids: Eerdmans Publishing Company, 1965, 207 pp. , 
$3.95, 

The author of this book is professor of practical 
theology a t  Concordia Seminary, Springfield, Illinois. 
He presents not only the practical s ide of rr~ission 
work, but a l so  the theological s ide.  Those looking 
for practical suggestions in the organizing of mission 
work within their own congregations, in involving 
laymen, and in methods of following through in con- 
t a c t s ,  will find many useful suggestions in this book. 

Glenn E.  Reichwald 
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Jesse  Ja i  McNeil. Mission in Metropolis. Grand 
Rapids: Eerdmans Publishing Company, 19  65 , 
148 pp. ,  $3.50. 

The author of this book writes against  the back- 
ground of his being pastor a t  The Tabernacle Baptist 
Church in Detroit. A s  such ,  he is especial ly  inter- 
es ted in the impact of the large c i ty  on the work of 
the church, on people, and on the values and con- 
cepts  of Christians and non-Christians. His book is 
not a "how-to-do-it" book, but rather an  idea and 
motivation book. A s  our church gradually turns more 
and more to the c i t ies  for miss ion  work in the areas  
where people are concentrating, we will be dealing 
more and more with the problems spelled out in this 

@book. Those in urban churches and those interested 
in urban mission work would to  well  to devote some 
time to  reading this book, While one may not agree 
with everything in the book, he will find himself 
thinking about things which he never thought of be- 
fore. 

Glenn E.  Reichwald 

Jerry G. Dunn. God is for the Alcoholic. Chicago: 
Moody Press,  1965,  205 pp. , $3.95. 

The author is Director of Rehabilitation a t  the 
Open Door Mission, Omaha, Nebraska, and a Baptist 
clergyman. While his approach is therefore some- 
what different from ours,  a t  l e a s t  he s e e s  alcoholism 
a s  a s in  and not merely a s  a social  weakness.  He 
draws on h is  considerable personal experience in this 
growing problem and makes suggestions which could 
be very useful in dealing with i t .  

Glenn E. Reichwald 




